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Things a little stale in your house?
Here’s an article that can renew your love o f God

A

and revitalize your marriage.

part from a funeral, no cerefew cities, it is two men or two
mony in the church produces
women who head for the hotel.. . .
more tears than a wedding. In
What is marriage in the eyes of
the one, tears of sorrow and a
God?
parting; in the other, tears of
First off, it is a covenant. Now,
happiness and a union. The organ—
my fellow theologians and I could
or piano, trumpet, accordion, violin
tell you that it is also much more,
(maybe even a harmonica)—begins
but an adequate explanation would
“Here comes the bride”. . . necks
crane, eyes appraise, smiles stretch.
* Loron Wade is a Professor at MonteGranted, a few couples head for the
morelos University in Mexico. A memcourthouse and a justice of the
ber of the Theology Faculty; he teaches
peace. And in this innovative age,
science and religion, Daniel Revelaothers recite their own recipe for
tion, and Greek. The article is digested
happiness, and head for a hotel. In a
from Vol. 13,, No. 2, o/JATS.
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Wade: So That's What Marriage is Supposed to Be
take more time than half a dozen
marriage ceremonies! I’m going to
concentrate on a covenant in the
context of marriage.
Marriage as a Covenant
A wise woman has observed that
“the family tie is the closest, the most
tender and sacred of any on earth. It
was designed to be a blessing to
humankind. And it is a blessing
wherever the marriage covenant is
entered into intelligently, in the fear
of God, and with due consideration
for its responsibilities.”1 Scripture
does not prescribe specific rites for
the marriage covenant. Apparently,
in early times it was a simple matter.
For example, of the marriage of Isaac
and Rebekah, the Genesis account
says only that “Isaac brought her into
his mother Sarahs tent, and he took
Rebekah and she became his wife;
and he loved her” (Gen. 24:67,
NKJV). Genesis 29:22 suggests that a
wedding feast was given by the
brides father (see Judges 14:12 and
John 2:1-11). Genesis 34:12 reveals
that marriage sometimes involved
payment of a bride price, or dowry.
Whether or not marriage involved a public ceremony, it was
considered a binding covenant.
Malachi declared: “The Lord has
been witness between you and the
wife of your youth, With whom you
have dealt treacherously, Yet she is
your companion And your wife by
covenant” (Mai. 2:14, NKJV). We do

have evidence that, at least by
intertestamental times, marriage
involved a written contract:
“Then he called his daughter
Sarah, and taking her by the hand
he gave her to Tobias to be his wife,
saying, ‘Here she is; take her according to the law of Moses, and take her
with you to your father, and he
blessed them. Next he called his wife
Edna, and took a scroll and wrote
out the contract, and they set their
seals to it. Then they began to eat”
(Tobit 7:13).
Marriage as a Covenant Metaphor
Ellen White wrote: “In the Bible
the sacred and enduring character of
the relation that exists between
Christ and His church is represented
by the union of marriage. The Lord
has joined His people to Himself by a
solemn covenant, He promising to be
their God, and they pledging themselves to be His and His alone.”2Is the
author right? Emphatically. Through
the prophet Ezekiel, the Lord compared the giving of the covenant to
Israel to a betrothal. He says: “T. . .
entered into a covenant with you so
that you became Mine,’ declares the
Lord God” (16:8, NASB). Through
Hosea, the Lord told his people: “‘I
will betroth you to Me forever; yes, I
will betroth you to Me In righteousness and in justice, In lovingkindness
and in compassion, and I will betroth
you to Me in faithfulness. And you
shall know the Lord’” (Hosea 2:19,
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It should be evident that the covenant pointed to a
relationship that was more than a psychological attachment; it was
physical also because God’s people were physically
present in the loins of Abraham, when the covenant was given .

20, NKJV).
Paul tells believers in Corinth: “I
have espoused you to one husband,
that I may present you as a chaste
virgin to Christ” (2 Cor. 11:2, KJV).
Speaking of his own covenant faithfulness, the Lord told Israel that he
had been a “husband” to them
(Jeremiah 31:32; see also Isaiah
54:5). Further, in the Gospels, marriage is a symbol of the kingdom
(Matt. 25:1-13).
In his discussion of marriage in
Ephesians 5, the apostle cites Genesis 2:24: “For this cause a man shall
leave his father and mother, and
shall cleave to his wife; and the two
shall become one flesh” (vs. 31,
NASB). Then he adds, “but I am
speaking with reference to Christ
and the church.” In a similar vein,
the Revelator records an invitation
to the marriage supper of the Lamb,
whose bride is the New Jerusalem,
the church (Rev. 19:7-9).
What a beautiful application of
marriage to the relationship between
Christ and his church! But—dare we
ask!—what, then, does God have to
say when his people are unfaithful to
his covenant? The word is adultery.

“Tor all the adulteries of faithless
Israel, I had sent her away and given
her a writ of divorce, yet her treacherous sister Judah did not fear; but
she went and was a harlot also’” (Jer.
3:8, NASB; see also Exodus 34:15;
Deuteronomy 31:16; Judges 2:17).
The entire Book of Hosea is dedicated to depicting Gods relationship
with his people through the marriage/harlotry metaphor. Similarly, in
the Book of Revelation, Babylon, the
unfaithful church, is depicted as a
harlot and the mother of harlots
(Rev. 17:5,15).
Choice is a key element in many
of the gospel passages. In the Song
of Songs, the young women of the
city ask the bride: “What is thy
beloved more than another beloved?” (5:9, KJV). The question is a
challenge, and the bride does not
hesitate to give her answer: Her
beloved is “outstanding among ten
thousand” (vs. 10, NKJV). Among
all the thousands, she has him even
as he has chosen her, the “fairest
among women.”
It should be evident that the
covenant pointed to a relationship
that was more than a psychological

25

https://digitalcommons.andrews.edu/pd/vol9/iss3/10

4

Wade: So That's What Marriage is Supposed to Be

Theologian Walter Trobisch writes: “Naked is not meant
here in a physical sense only. It means to stand in front of each
other, stripped and undisguised, without pretension,
without hiding anything, seeing the partner as he or she really is
and showing myself to him or her as I really am —
and still not to be ashamed ”

That settled, we can turn to the
next verse, and explore further
insights into marriage togetherness:
“For this cause a man shall leave his
father and his mother, and shall
cleave to his wife, and they shall
become one flesh. And the man and
his wife were both naked and were
not ashamed” (Gen. 2:24, NASB).
The importance of this verse is
such that we must analyze it in more
detail.
“For this cause”— that is, no
other. Creating Eve from one of
Adam s ribs is precedent setting. It
explains the mystery and meaning of
marriage.
“A man shall leave his father and
his mother.”
No question: In the East, the relationship between a man and his parents goes beyond what is generally
understood in Western culture.
Because descendants were thought to
be present in the body of their ancestors, a son was considered a physical
extension of his parents. But the text
tells us that even this relationship is

attachment; it was physical also
because Gods people were physically present in the loins of Abraham, when the covenant was given.
Children were considered a physical
extension of their parents. Could
any tie be stronger? The answer is
Yes: The union of husband and wife.
After Eve was created from one of
Adams ribs, Adam sang, in his joy:
“This is now bone of my bones,
and flesh of my flesh;
she shall be called Woman,
Because she was taken out of
Man” (Gen. 2:23, KJV).
Now that is belonging! Eve is an
extension of Adam; she is his other
self, a relationship closer than any
other human relationship could be.
Nevertheless, it does not destroy
individuality. “I was shown that
although a couple were married,
gave themselves to each other by a
most solemn vow in the sight of
heaven and holy angels and the two
were one, yet each had a separate
identity which the marriage covenant could not destroy.”3
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superceded by the relationship
between a husband and wife.
“And. shall cleave to his wife; and
they shall become one flesh”
Here is an experience unparalleled in human experience. The literal sense of the Hebrew word for
“to cleave” is to stick to, to paste, to
be glued to a person. As theologian
Walter Trobisch has said, “Husband
and wife are glued together like two
pieces of paper. If you try to separate
two pieces of paper which are glued
together, you tear them both.”
uAnd the man and his wife were
both naked and were not ashamed.”
Sexual intimacy expresses and
epitomizes the marriage covenant
because it involves physically joining
one body with another. Thus it is a
ritual re-enactment, recalling the
creation of woman from the body of
man. In the exultant joy of the sexual act we hear an echo of the voice
of Adam when he said: “‘This is now
bone of my bones, And flesh of my
flesh/”
Trobisch writes: “Naked is not
meant here in a physical sense only.
It means to stand in front of each
other, stripped and undisguised,
without pretension, without hiding
anything, seeing the partner as he or
she really is and showing myself to
him or her as I really am—and still
not to be ashamed.”
Though going beyond the letter
of the text, Trobisch points to the
beauty of the depths of intimacy in

Edenic marriage. However, he apparently overlooks the fact that
nakedness was exclusively a pre-Fall
condition. Sadly, the entrance of sin
brought a fundamental change. The
sinful nature does not permit 100
percent intimacy. Total sharing of
every thought, absolute revealing of
the most intimate secrets of the soul
is not possible— nor would it be
kind or beneficial. Still, even under
sin, marriage is the closest of all
human relations.
Separateness...
It may seem paradoxical that
union requires separation. But marriage does, indeed, demand both. In
fact, it is formed by breaking off,
abandoning, and leaving. Cleaving
requires leaving (Gen. 2:24). When
leaving one’s parents is demanded,
how much more does marriage
demand a breaking off of all other
intimate relationships? In fact, Jesus
emphasized that the exclusiveness
demanded by the seventh comm andm ent embraces even our
thoughts (Matt. 5:27, 28). In its isolation from all other human relationships, marriage achieves and
defines its holiness. It is holy matrimony because it is a sanctuary, a
holy ground where only the partners
may tread.
The marriage relationship requires the Christian to transcend the
confused mores of popular culture.
By heeding the Bible command to
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“abstain from sexual immorality,”
the Christian marriage partners
place themselves in sharp contrast to
the “Gentiles who do not know
God” (1 Thess. 4:3-5, NASB). Thus
we see that in marriage, too, transcendence and holiness are inseparable concepts.
Seventh-day Adventists have long
insisted that body, soul, and spirit
are separate parts of an inseparable
whole. Thus the intimacy of the sexual relation cannot be isolated from
the total intimacy of mind, body,
and spirit that is marriage. The
Apostle Paul supports this concept,
saying that even sex with a prostitute
entangles the believer in this type of
bonding. “Do you not know that the
one who joins himself to a harlot is
one body with her? For he says, ‘The
two will become one flesh.’ But the
one who joins himself to the Lord is
one spirit with Him” (1 Cor. 6:15-17,
NASB). In a sense, sexual intercourse
is a celebration and a renewal of the
miracle of woman’s creation from
the part of man’s body that is nearest
to his heart.
Faithfulness and Steadfast Love
The Lord’s caring involvement in
the lives of his people is expressed as
hesed, the steadfast covenant love.
This becomes agape in the LXX and
the NT. This is the love Paul says a
husband is to have for his wife:
“Husbands, love your wives, just
as Christ also loved the church and

gave Himself up for her; that He
might sanctify her, having cleansed
her by the washing of water with the
word, that He might present to
Himself the church in all her glory,
having no spot or wrinkle or any
such thing; but that she should be
holy and blameless” (Eph. 5:22-27,
NASB).
Notice how the apostle is interweaving covenant theology with
marriage theology in this passage.
He continues:
“So husbands ought also to love
their own wives as their own bodies.
He who loves his own wife loves
himself; for no one ever hated his
own flesh, but nourishes and cherishes it, just as Christ also does the
church, because we are members of
His body. For this cause a man shall
leave his father and mother, and
shall cleave to his wife and the two
shall become one flesh. This mystery
is great; but I am speaking with reference to Christ and the church”
(Eph. 5:28-32, NASB).
A Woman’s Initiative
One night Boaz awoke to find a
woman sleeping at his feet. “He said,
‘Who are you?’ She answered, ‘I am
Ruth, your maid. So spread your
covering over your maid, for you are
a close relative’” (Ruth 3:9, NASB).
Ruth is telling Boaz that she wishes
to be joined to him in a levirate marriage; that is, a marriage in which a
man was required to raise up chil-
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Paul also refers to intercourse as a husband’s “duty to
his wife but adds that it is also the duty of “the wife to her
husband Why does he call it a duty? Because
marriage gives the wife authority over her husband’s body,
and the husband authority over his wife’s body.

dren for a brother who died childless. “Levirate” comes from the
Hebrew levir—brother-in-law. The
expression “spread your covering
over your maid” carries the idea of
benevolent protection—a covenant
responsibility.
Mosaic law offers no specific listing of the duties involved in the
marriage covenant, but it does offer
some indications. A man who had
taken a second wife is commanded
not to neglect the first: “He may not
reduce her food, her clothing, or her
conjugal rights” (Ex. 21:10, NASB).
So at least three duties were involved
in the husband’s duty to his wife,
sexual intercourse being one.
Paul also refers to intercourse as a
husbands “duty to his wife,” but
adds that it is also the duty of “the
wife to her husband.” Why does he
call it a duty? Because marriage gives
the wife authority over her husband’s body, and the husband
authority over his wife’s body.
Therefore, he says, “Stop depriving
one another, except by agreement
for a time that you may devote your-

selves to prayer, and come together
again lest Satan tempt you because
of your lack of self-control” (1 Cor.
7:3-5, NASB). Thus, fidelity, enjoined in the seventh commandment, is another duty of the marriage covenant. The wise man says
that the unfaithful wife “leaves the
companion of her youth, And forgets the covenant of her God” (Prov.
2:17, NASB). And Malachi’s rebuke
to an unfaithful husband presents a
striking parallel: “The Lord has been
a witness between you and the wife
of your youth, against whom you
have dealt treacherously, though she
is your companion and your wife by
covenant” (Mai. 2:14; cf. Prov. 5:1823, NASB).
Paul’s admonition, recorded in
Ephesians 5, offers the following list
of marital duties:
Love your spouse with a self-sacrificing love.
Care for her as you care for yourself.
Love her as you love your own
body.
Seek your spouse’s honor.
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Back in my college years, it was said that theologian
majors who were “called” to ministry in a conference faced one
qualifying question: “Does your wife play the piano?”
Behind the scenes, in the men's dorm, another crucial question
was debated: “Will there be sex in heaven?”

Nuture her.
Cherish her.
Leave all others.
Cleave to your spouse alone.
Loving, caring, nurturing, and
honoring are overarching principles
that invite expression in a multitude
of ways. Paul does not say: “You must
wash the supper dishes for your wife;
you must straighten your husbands
tie before he leaves for work in the
morning”; but the application of
these principles may lead to such
behavior.
Dominance and Obedience
We must not leave this section on
covenant duties without considering
Scripture's teaching on the wife's
duty of subjection to her husband.
Neither Genesis 1 or 2 hints of subjection or submission of Adam to
Eve or of Eve to Adam. The matter of
rule or headship appears for the first
time in chapter 3, where the Lord
tells the man and the woman of the
consequences of their fall:
“T will greatly multiply your pain
in childbirth;

In pain you shall bring forth children;
Yet your desire shall be for your
husband;
And he shall rule over you"’ (vs.
16, NASB).
Notice that the verse above does
not say “Your pain will be multiplied,” but I—God—will do it. The
Lord is passing sentence in the context of judgment. What is spoken
here comes with the weight of divine
authority. The last phrase says, “‘He
[your husband] will rule over you."'
The word “rule” (mashal) establishes
an order of authority. Significantly,
the Lord is not saying this to the
man, but to the woman. Her submission to him, then, is in the Lord's
order of things. However, it is not a
forceful domination of woman by
reason of man’s superior strength.
This conclusion is buttressed by Paul
in Ephesians 5, where the discussion
begins with an admonition to “Submit to one another out of reverence
for Christ” (Eph. 5:22, NIV). That's
spelled “mutual submission.” Paul
continues: “Wives, be subject to your
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people or of an individual, other
verses have the sweet savor of grace:
Paul agrees that living with an unbelieving wife may be less than desirable, but if the wife consents to
remain with her believing husband,
“let him not send her away.” Of, if
the unbeliever is the husband, “let
her not send her husband away” (1
Cor. 7: 12, 13, NASB).
Of course, we've all heard of a
husband or a wife who is “just
impossible to live with!” What then?
The unbelieving wife: She may leave,
but “let her remain unmarried, or
else be reconciled to her husband”
(vs. 11). The unbelieving husband:
“Let him leave; the brother or the
sister is not under bondage in such
cases, but God has called us to
peace” (vs. 15).
The Lord himself describes his
relationship with sinners in terms of
divorce. Through Jeremiah, the Lord
says he is divorcing both Israel and
her sister Judah for their unfaithfulness (Jer. 3:8). In the Book of Hosea,
the Lord represents himself as moving reluctantly toward divorce. We
see him suffering long, forgiving
much, and finally accepting the
inevitable with sorrow and regret.
And even when divorced, he waits,
hoping for reconciliation and the
restoration of the broken relationship (Lev. 26:3-45).

own husbands as to the Lord” (vs.
23, NASB). Here again the Greek
emphasizes voluntary submission. It
offers no encouragement to a tyrannical exercise of force, but rather a
plea to recognize the benevolence of
the plan under which the husband
exercises his divinely designated servant leadership. The apostle immediately adds a word of balance. The
wife is to submit to her husband “as
to the Lord,” and the husband is
head of his wife “as Christ also is the
head of the church.” Further, husbands are to love their wives “just as
Christ loved the church and gave
Himself up for her” (NASB).
Can the marriage covenant be
broken? Both Moses and Jesus say it
can happen. Moses speaks of a husband who finds “some indecency” in
his wife, writes her a certificate of
divorce, and sends her out from his
house (Deut. 24:1). A saddened Lord
asks Jeremiah, “‘Have you seen what
faithless Israel has done? She has
gone up on every high hill . . . and
has committed adultery there. I
thought that after she had done all
this she would return to me but she
did n o t,. . . I gave faithless Israel her
certificate of divorce and sent her
away because of all her adulteries'” (Jer. 3:6-8, NKJV). Jesus expanded the definition of adultery:
“‘Whoever divorces his wife except
for immorality; and marries another
woman commits adultery'” (Matt.
19:9, NKJV). Still, whether of Gods

The Future Life
Back in my college years, it was
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said that theologian majors who were
“called” to ministry in a conference
faced one qualifying question: “Does
your wife play the piano?” Behind the
scenes, in the mens dorm, another
crucial question was debated: “Will
there be sex in heaven?” If not, it sure
would be nice to have a taste of marriage life—real marriage life—down
here before spending eternity up
there. On the chance that question
has entered your mind, let’s take a
closing look at the future of both the
marriage covenant and the salvation
covenant.
To start with, Scripture tells us
that the future life will bring the final
and complete fulfillment of the salvation covenant. Passages from the
Book of Revelation make it clear that
the life of the redeemed in heaven,
rather than being the end of the salvation covenant, is its fulfillment;
that in heaven, the objectives of the
covenant are finally and fully met.
The prophecy of Jeremiah 31
regarding the future of the New
Covenant offers further insight into
this fulfillment. Here the prophet
says: “‘No longer shall they teach one
another, or say to each other, ‘Know
the Lord,’ for they shall all know me,
from the least of them to the greatest,’
declares the Lord” (Jer. 31:34, NRSV).
What is meant by the word
“know” (yada)? Surely it means
involvement on the part of redeemed
humanity. Knowledge includes relationship, concern, and involvement.

Now, in this prophecy, we learn that
God’s people will all “know” him—to
the point, in fact, that no one will
ever again need to urge others to
“know the Lord.” Don’t miss the
beautiful promise here: The fulfillment of the covenant means an end
to the isolation and separation
between God and his people. The salvation covenant is a covenant of connectedness—of divine-human interconnectedness. Jeremiah’s prophecy
assures us that in the future life this
dimension will find its fulfillment.
But what, then, about the marriage
covenant in the future life? It might
appear from the above that it ends.
Surely all the graduates who wanted a
taste of “real life” had in mind the
words of Jesus in Matthew 22:30: “‘In
the resurrection they neither marry,
nor are given in marriage, but are like
angels of God in heaven’” (NKJV).
Jesus did not elaborate on what he
meant by saying “‘like angels of God
in heaven,”’ but if he is contrasting
the married state with the state of the
angels, this would indicate that marriage, at least as we know it in this life,
will no longer exist. Many Adventists
and others believe that Jesus is saying
that in the future life there will be no
sexuality, but this conclusion is based
on mere speculation. Actually, we
don’t know enough about the nature
of angels to be able to understand this
enigmatic saying. Jesus may be saying
only that the marriage customs of his
day (and ours) would be obsolete in a
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place where everyone is as faithful to
covenants as are the angels. Or he
may even be saying that after the resurrection, when we are completely
transformed, we will be able, like the
angels, to fully and intimately know
others without need of the protection
of marriage. Whatever Jesus means,
I’m sure that no pleasure in this life
will even approach the joy, the exquisite sensations, the transcendent happiness either of heaven or the Earth
made new.
The promise of such a wonderful
future relationship has had its
impact on the Wades’ marriage. I
had, of course, rejected the Greek
concept that I am myself and my
wife is herself—a view that opens
the way to mutual irritation over the
“other’s” conduct. Instead, we are

H O L L Y W O O D

experiencing the Bible concept of
marriage—these two have become
“one.” Thus I cannot get after her for
her weaknesses because they are my
weaknesses, too. I cannot scorn her
or cast her off, because she is a part
of my own body. Instead, I feel her
wounds; I share the frustration and
pain of her failures; by the same
token, I rejoice in her victories,
because they, too, are mine. In
Christ, “none of us lives to himself,
and no one dies to himself” (Rom.
14:7, NKJV).
□
Notes and References
1 Ellen G. White, The Adventist Home, p.
18.
2 __________ The GreatControversy, p.
381.
3 __________ , ManuscriptReleases, Vol.
10, pp. 22, 24.

M A R R I A G E S

'hat’s the trouble with Hollywood marriages? Half a century ago, comedian Eddie Cantor
ventured an answer that is as good as Hollywood marriages are
still bad. The trouble with them, he said, “is that while they’re
saying ‘I do,’ they’re looking around the church to see whether
they can do better.”
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